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 HAMPDEN SIDNEY, VA. 

 AN extensive acquaintance and intercourse with the emancipated 
blacks of the South enables me to speak with some intelligence of these 
opinions. The doctrines to be described below are by no means held by all 
of them, but by the majority. Not a few declare that they regard them as 
mischievous extravagances. But my first statement is almost universally 
true, within my acquaintance: that they are all reluctant to accept any 
religious guidance, or derive any religious opinions, from the Southern 
white people, and especially from former masters. This temper shows 
itself surprisingly in nearly all the more intelligent Christians among 
them, as well as in the more fanatical; even the older church-members, 
whose religious character was chiefly formed under the instruction and 
example of intelligent Christian masters, and who seemed before to 
submit to that guidance with full satisfaction, are now as jealous and 
distant as the rest. A very few blacks may still be seen in the 
congregations of the white people, where so many once worshipped, and 
where liberal accommodations was and is made for them. In a few places, 
some children are “coaxed " into Sabbath-schools taught for their benefit 
by their former masters; but the motive will usually be found to be a 
desire for the secular advantage of learning to read. The great body 
obstinately separate themselves. The great cause is this feeling: that it will 
be a badge of subserviency to their recent masters to derive their religious 
opinions from that quarter. Should they do so, they would not be really 
free. This feeling has doubtless been fanned by designing intruders, who 
wish to monopolize the religious influence among them for political 
purposes. The blacks also show an almost universal unwillingness to 
receive any instruction in politics from their former masters; and for 
precisely the same reasons. Yet, strange to say, these feelings are no 
indices whatever of a failure of their confidence in them. While no 
freedman will receive any instruction or advice from his old master on 
religion or politics, in good part; nearly all of them resort, and in the most 
confiding manner, to their late owners for advice in all other matters. 
Have they accounts to settle, litigations to adjust, sick children  
to relieve, money to invest (a rare case), they resort at once to them, and 
receive their advice implicity [sic] and cordially. The fixed purpose not to 
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receive guidance on the other subjects sometimes prompts them to 
curious specimens of duplicity. A active and polite maid-servant in a 
house where I was lodging frequented a prayer-meeting whose boisterous 
exercises were protracted for four or five hours after bedtime. When I 
suggested to her very kindly that meetings less protracted would be  
more edifying, especially for laboring people, her answer was (with every 
assumption of humility): “You know, sir, that we colored people are 
ignorant and very foolish; we make these mistakes because we don’t know 
any better." Yet her attendance throughout the midnight meetings was 
more persistent than ever. She secretly resented the suggestion. 
 The opinion is very prevalent among them that the Holy 
Scriptures are entirely unessential to a saving knowledge. Indeed, the 
jealousy which I have described prompts many of them to discard the 
Bible as containing a rival religion to theirs—that of the white man. But 
the usual way in which this opinion is put is the following: “God may 
appoint the Bible to the white people, as the source of saving knowledge, 
because they have education. But He gives us the gospel by the Spirit, 
because He knows that we have no book-learning.” Not seldom do they 
argue that an illiterate black preacher is safer than any educated white 
one, because the black, having no book-learning, has no source whence to 
draw his theology, save the Spirit. “We know,” they say, “that what he gets 
he is taught by the Spirit; for he has no other way to get it.” They forget, 
alas! that Satan can teach also. During the continuance of their bondage, 
this plea was often argued by them in a most inconsistent manner. “God 
must teach them directly by the Spirit, because they could not read.” But 
when one answered, that they might learn to read, that their masters, and 
especially their young masters and mistresses, would in most cases gladly 
teach them, and supply them with Bibles, they usually excused their 
indolence by saying that the art of reading was unnecessary for a black 
person. It most be confessed that this indifference to the Bible is still too 
prevalent among them. A very philanthropic minister stated to me that he 
bethought himself of procuring a donation of Bibles suitable for plain 
readers, from the American Bible Society, for gratuitous distribution 
among them. The box came, but only one copy was ever taken, although 
they were widely offered. He then procured a box of neat Testaments, and 
caused proclamation to be made throughout all the primary colored 
schools of his county, including nearly every child. and youth, that he 
would give a Testament as a prize to every scholar who would merely 
send the teacher’s testimonial in writing of his or her ability to read it. [He 
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did not even require a journey to his house to obtain it.] The first 
Testament was never called for, and the box was not even opened!  
 Another opinion which is very prevalent among them is, that 
conversions by supernatural instrumentalities are still to be expected, 
such as that of Saul of Tarsus. They would wholly repudiate the idea that it 
was truth and not the vision which, was the real instrument in his case. It 
would be unsatisfactory and unintelligible to them to be told that the 
miraculous vision could do no more than merely fix the attention on the 
saving truth didactically conveyed to Paul’s soul. They believe that such 
visions have an immediate power of their own to convert, and 
consequently that they are to be much valued. The reader will not be 
surprised that they accordingly seek them, and often imagine that they, 
receive them. 
 But a much, more mischievous error is the value which they 
attach to the “New Measures,” and those sympathetic excitements which 
they aim to produce. The distinction between carnal feeling about 
religion, and genuine religious feeling is one which rarely seems to enter 
the negro mind. All excitement at a religious meeting is accepted by them 
as wholesome religious excitement, no matter how merely gregarious and 
animal it may be. If the subject can work himself, or be wrought into a 
vehement agitation, by the machinery of the “New Measures,” this is 
accepted as sufficient evidence of a spiritual state. The susceptibility to 
these sympathetic passions is the only mark that is neccessary [sic] of 
gracious affections; and thus it is the ground of joy and self-complacency, 
no matter how much the fruits of real sanctification may be lacking in the 
principles and life.  
 Coupled with this, there is among many of the more fanatical of 
them the same belief which prevailed among the Antinomian “Fifth 
Monarchists” in the times of the English commonwealth, that no guilt  
can attach to any act of a justified person. The source of this doctrine with 
them is partly Arminian—a perversion of the Wesleyan dogma of sinless 
perfection—and partly Antinomian. For their theology is of the 
Methodist and the hyper-Calvinism of the Ironside Baptist—the two 
denominations to which they chiefly adhere. This abhorrent result is thus 
reached: “The believer’s justification is free. It secures the pardon of all 
future sins. Once in grace, always in grace. Hence, the transgression of a 
justified person carries no guilt before God. Such a person cannot come 
into condemnation. So the Scriptures say. Then an act which would be 
guilty in the unconverted can carry no guilt in his case. Sin in him ceases 
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to be sin.” It is not necessary to pause and point out the monstrous non-
sequitur involved in these statements. Their view is sometimes illustrated 
by them on this wise: “If two of God’s people concur or combine to do 
such an act as would be criminal in a sinner, it is not sin to them, because 
they are in a state of sanctification, and therefore cannot pollute each 
other. That which is clean itself cannot soil another thing. If two white, 
clean napkins be rubbed together, no smut or soil can be communicated 
thereby.” It is easy to see what may be the soul-destroying effects of this 
doctrine when coupled with the previous one. Let a person only be 
assured that he is converted and justified, and all sins become innocent to 
him. But if he can cultivate with success the power of religious 
excitement, that is conclusive evidence in favor of his being in a gracious 
state. Thus it not seldom happens that the most zealous religionists are 
the most thoroughly dishonest and licentious; and these delusions, with 
their spiritual pride, seal their consciences against all warning, and sear 
them as with a hot iron.  
 The considerate reader will see from the above how necessary, 
and at the same time how arduous, is the work of communicating to these 
people a true scriptural knowledge. Satan seems to have exercised his 
most consummate ingenuity in placing them under influences where it is 
as nearly hopeless to reach them for good as any work can be that has 
divine grace as a helper. 
      OBSERVER. 
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